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BOOBPAXKAEMOE ITYTEIECTBHUE OT JPEBHOCTH U JIO HAIIIAX THEN

[InaToH opHaXXapl yHnomoOMJ Jylly YIPSOKKE — TMape KpbUIAThIX KOHEH,
YIPAaBJISIEMBIX BO3HMIIEH. DTa yHpsbKKa HECETCS B CTPEMUTEIBHOM IyTEIIECTBUU, B TOM
MyTEIIECTBUH, KOTOPOE COBPEMEHHAs aHAIUTHKA KBAIU(PUIIMPYET KaK «BOOOpaKaeMoe»,
MIPOUCXOJISIIEE HE B «PEAIbHOCTH», HO B yMe. BooOpaxkaemoe ImyTeriecTBie nepBUYHO,
JOKOMOIMs (pU3MYECKOT0 Tejla BTOpUYHA U MMOAYMHEHA JUHAMUKE JyIIH.

Kynerypa xopomio 3HaeT O CTpaHHMYECTBE JyIIM € «BOOOPAKACMBIX)
XOXKACHUSIX. THUIMONOrMYEeCKH ATH MyTEIIeCTBUS MOKHO OblI0 Obl pa3lenuTh, IO
MeHblIeH Mepe, Ha TpW paspsaa. [lepBblii TUI — 3TO (PUKTUBHBIE MyTEIIECTBUS
JUTEPATYPHOTO repos B pu3muyeckoM Tese U B pusuueckoM mupe. Bropoit Tun — 310
JyXOBHBIE€ ITyTEIIECTBUS, KOTOpPbIE COBEPIIAIOTCA B MeTapU3MUECKUX MPOCTPAHCTBAX
(3arpoOHBIN MHp, aHTEIbCKHE MPOCTPAHCTBA, OJIM3KOE WM K& OTHAJICHHOE OymyIiee).
Tperuii TUI — JIOKOMOLIMSI BO CHaX CaMOT'0 CIAIIEro WIN T€X, KTO HABECTUJI €TI0 IPe3bl.
CrnepnoBarenbHo, OBLIO OBl MHTEPECHO OOCYIUTBH: €CTh JIM JApyrue BOOOpakaeMble
MyTELECTBUS TOMUMO 3THUX TpeX THUHOB? UTO STH MyTEHIeCTBUS 3HauaT — KaKoOBa MX
GbyHKUMS Ui KYJbTYpPbl, KAKOBBI UX CMBICIIBI, KAKOBA MX MEXaHHUKA M «BOOOpakaeMas
Tonorpadus ?

Opnako, Kak TIpeicTaBisieTcs, MpodiieMa «BooOpakaeMoro» MHOTo Oolee
HeoJHO3HAUYHA. Bcesikoe «peanbHOE» myTeliecTBUe, 3a(UKCUPOBAHHOE B TEKCTe — OyIib
TO  JIOKYMEHT, MCTOPUYECKHMI WIM  XYJIO)KECTBEHHBI  HappaTuB,  SBISETCA
«BooOpakaeMbiM» par excellence. HMwmenHno «BooOpakaeMbIM», HOO aBTOp pe-
BU3YaJIU3UPYET YKE COCTOSIBIIIEECs COOBITUE U (UKCUPYET 3TOT YMHBIN 00pa3 B MaTepuu
cinoBa. CremoBareiabHO, KaKOBO MECTO BOOOpPaXaeMOTO B CIIOBECHBIX OTYETaX O
«peanbHBIX» XOXKICHUAX, KaK TEKCTYyallbHOCTh OOXOAMTCS C «BOOOpakaeMbIM» U
«pearbHBIM» aCTIeKTaMH JIOKOMOIIHH?

beuto Obl MHTEpECHO OOCYAWTH COBPEMEHHYIO AHATUTHUYECKYIO PEeQIIeKCHIO Ha
TeMy BOOOpa)XaeMOIro IYTEHIECTBUS B KOHTEKCTaX AHTUYHOCTH, CPEIHEBEKOBbS U
COBPEMEHHOCTH. MOXKHO JIM CKBO3b DJIOXM MPOCIEIUTh KOHTUHYMTET WIIU
JUCKOHTUHYUTET B POJSIX, CMBICIAX, MOJENSAX M MEXaHH3MaX «BOOOpakaeMoi»

JIOKOMOILIU?



IMAGINARY JOURNEY FROM ANTIQUITY TO THE PRESENT

Once Plato likened the soul to a chariot, that is, a pair of winged horses driven by a
rider. The chariot is on a swift journey, which modern analytical thought qualifies as
“imaginary” one. That journey occurs not in “reality” but in the mind. Imaginary journey
is primary, the locomotion of physical body is secondary, and subordinated to the
dynamics of the soul.

Culture knows well of the wandering of the soul and its “imaginary” travels.
Imaginary journeys can be divided into at least three major types. The first type is
imaginary travels in the physical world by a literary character in his physical body. The
second type is spiritual travels where a soul visits metaphysical spaces such as the
hereafter, and the dwellings of angels, as well as the distant future. The third type is
locomotion in dreams of the sleeper himself or of those who visit him in his dreams.
Therefore, it would be interesting to discuss: are there other imaginary travels besides
these three types? What do these journeys mean, what is their function in culture, what
are their meanings, what are their mechanism and “imaginary” topography?

However, as it seems, the problem of the “imaginary” is even more complex and
ambiguous. Any journey described in a text — be it documentary, historical or artistic — is
an “imaginary” journey par excellence. It is imaginary because the author re-visualizes in
his imagination the event that has already occurred and then fixes the resulting notion in
the matter of the word. Consequently, what is the place of the imaginary in verbal
accounts of “real” travels, how does textuality deal with the “imaginary” and “real”
aspects of locomotion?

It would be interesting to discuss modern analytical reflection on imaginary
journeys in the contexts of Antiquity, the Middle Ages, and the Modern Times. Is it
possible to trace continuity or discontinuity in the roles, meanings, models and

mechanisms of “imaginary” locomotion through different epochs?



ITPOIrPAMMA

10.00—10.10 OTkpbITHE KOJIIOKBHYMA
Pycmam Myxammaoosuu ILIYKYPOB (MI'Y)

I Ceccusi: Meradgusuka myremecrBust

10.10—10.13 Moueparop: Apmemuii Braoumuposuy CTPEJIELKHY (MI'Y)

10.13—10.20 TIPE3EHTALIMA BUJIEOJOKJIAIA Apkadus benyuonosuua
KoBE/bMAHA (MI'Y)

Boobpaxaemble nmyremectBus M3panis: codrpanue u paccessHue

10.20—10.27 TIPE3EHTAILMSA BUEOJIOKJIAJIA Anexcanopa FOpvesuua
YErHOBA ('NM)

BuzanTniickie «BHUACHUA» KaK MeTa(i)I/ISI/I‘IeCKI/Ie MyTCIICCTBUA

10.27—10.37 PELEH3EHT: Upuna Heopesna BAPbAIL (MI'Y)

K metadusuke myremecTBuit

10.37—11.05 JINCKYCCHA TI0 JIOKJIAIJAM
11.05—11.10 3AKJIFOUUTEJIBHOE CJIOBO MOJEPATOPA

A.B. CTPEJIELKWUH ITyTemecTBUs 1 MeTapu3nKa

11.10—11.20 I1EPEPHIB

II Ceccusi: BooOpa:xkaemoe nyreniecTBue U TEKCTYAJIbHOCTh

11.20—11.23 Mouepatop: Eeeenuii Anamonveeuy 3450J10THbIH (MI'Y)

11.23—11.30 ITPE3EHTALIMA BUJIEOJIOKIIAIA Anubt I eopeuesnvt L{BIITKUHOH
(ArxuB PAH)

I[OpOl"aMI/I HAaYYHOT'O MMOUCKA: pCAJIbHOCTD MBICJIICHHAA U reorpa(bnquKa;I

11.30—11.37 [IPE3EHTALINA BUAEOAOKIIAJIA Annexcanopa Bacunvesuua
IonocnHOBA (MI'Y, UBU PAH)
B006pa)KaeMLIe OyTeeCTBUA B aHTUIYHOM «YTOIMMYCCKOM» POMAHC!

pcalin3m (baHTaCTI/IKI/I W/ VI (baHTaCTI/IquKaH pCaJ'IBHOCTB?
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11.37—11.47 PEUEH3EHT: I1émp Banepvesuy L11VBA/IOB (CIIOI'Y)

O BOOOpakaeMOM ITyTEIIECTBUU M TEKCTYaJIbHOCTH

11.47—12.15 JIMCKYCCHS 110 IOKJIAIAM
12.15—12.20 3AKJIFOUUTEJILHOE CJIOBO MOJIEPATOPA

E.A. 3450JI0THBIH «PeanbHble» MyTEeUECTBUS: TPYAHOCTH TUIIOJIOTU3ALUH

12.20—12.40 I1EPEPLIB

111 Ceccusi: 'epMeHeBTHKA JIOKOMOLMI

12.40—12.43 Moneparop: Anacmacus Cepeeeena AHY®PUEBA (MI'Y)

12.43—12.50 TTPE3EHTALIMSA BUJEOJOKIIAIA Tamwbsinbl Hukonaesmvt [[JKAKCOH
(UBU PAH)

O myremecTBUM HOpBEKCKOro KoHyHTa OnaBa Tprorreacona mocie OuTBbl pu CBENBIE

12.50—12.57 TTPE3EHTALIMA BUJAEOJIOKIIAIA Mapuu Osanecosnvr CMATAP (MI'Y)

Jlokomonms yuTaTens B mpocTpancTBe YacocioBa

12.57—13.07 PELEH3EHT: Onvea Braoumuposna JIMUTPUEBA (MI'Y, My3en MOCKOBCKOTO
Kpemirs)

K repmeneBTHKE JIOKOMOIIMI

13.07—13.35 JIMCKYCCHS 1O JOKJIAJAM
13.35—13.40 3AKJIIOYUTEJIBHOE CJIOBO MOJIEPATOPA

A.C. AHY®PHEBA BoobpaxkaeMoe MpoCTPaHCTBO BOKPYT YHUTATEINS

3akmouuTenbHas ceccusi. Moaepatop: Pycmam Myxammaoosuu LLIVKYVPOB (MI'Y)

13.40—14.10: Muxaun Anamonvesuy borijop (H1Y BIID)

Boobpaxaemoe myTemniecTBre: MOABEICHNE UTOTOB

14.10—14.40 UTOTrOBAS JUCKYCCHUS



PROGRAMME

10.00—10.10 INTRODUCTORY REMARKS
Rustam SHUKUROV (MSU)

Session I: Metaphysics of journey
10.10—10.13 Moderator: Artemy STRELETSKY (MSU)

10.13—10.20 Arkady KOVELMAN (MSU)
Israel’s imaginary journeys: gathering and scattering

(BRIEF PRESENTATION OF THE VIDEO PAPER)

10.20—10.27 Alexander CHERNOV (State Historical Museum, Moscow)
Byzantine “Visions” as metaphysical journeys

(BRIEF PRESENTATION OF THE VIDEO PAPER)

10.27—10.37 DISCUSSANT: Irina VARIASH (MSU)

On metaphysics of journey

10.37—11.05 DISCUSSION
11.05—11.10 MODERATOR’S CONCLUDING REMARKS

A. STRELETSKY Journeys and metaphysics
11.10—11.20 BREAK

Session I1: Textuality of imaginary journey
11.20—11.23 Moderator: Evgeny ZABOLOTNYI (MSU)

11.23—11.30 Anna TSYPKINA (ARAS)
The paths of research: mental and geographical reality

(BRIEF PRESENTATION OF THE VIDEO PAPER)

11.30—11.37 Alexander PopossiNov (MSU; IWH RAS)
Imaginary journeys in the Ancient “utopian” novel: realism of fiction and/or fictional realty

(BRIEF PRESENTATION OF THE VIDEO PAPER)



11.37—11.47 DISCUSSANT: Petr SHUVALOV (SPbU)
On the textuality of imaginary journey

11.47—12.15 DISCUSSION
12.15—12.20 MODERATOR’S CONCLUDING REMARKS

E. ZABOLOTNY “Real” journeys: difficulties of typology

12.20—12.40 BREAK

Session I11: Hermeneutics of locomotion
12.40—12.43 Moderator: Anastasia ANUFRIEVA (MSU)

12.43—12.50 Tatjana N. JACKSON (IWH RAS)
The Norwegian king Olafr Tryggvason’s wandering after the Battle of Svoldr

(BRIEF PRESENTATION OF THE VIDEO PAPER)

12.50—12.57 Maria SMAGAR (MSU)
Locomotion of the reader in the space of the Book of Hours

(BRIEF PRESENTATION OF THE VIDEO PAPER)

12.57—13.07 DiIsCcUSSANT: Olga DMITRIEVA (MSU, Moscow Kremlin Museums)

On hermeneutics of locomotion

13.07—13.35 DISCUSSION
13.35—13.40 MODERATOR’S CONCLUDING REMARKS

A. ANUFRIEVA Reader’s imaginary space

Final session. Chair: Rustam SHUKUROV (MSU)

13.40—14.10 Michael BoyTsov (HSE)

Imaginary journey: concluding remarks

14.10—14.40 CONCLUDING DISCUSSION



AHHOTAILIMU TOKJIAIOB

Tamwvsina Hukonaeena /[’)kAkCoH (UBU PAH)
O nyremecTBMH HOPBeKCKOro koHyHra Ounasa Tprorreacona

nocJjie OuTBbI Npu CBENIBIE

Tak HazpiBaeMas 6utBa mpu CBENBAEC MEXTYy JATCKUM U IIBEJICKUM KOPOJSMU U HOPBEKCKUM
SpJOM, C OJHOM CTOPOHBI, U HOPBEXKCKHUM KOHYHroM OmnaBoM TprorrBacoHom, ¢ Apyroi,
cocrosinack ok. 1000 r. ToyHoe MecTo OUTBBI HE U3BECTHO, U ONPEIENIAETCS OHO B HCTOUYHUKAX
no-pazHomy. OmnaB mpourpan 5Ty OuTBy. llenbiii psig HMCTOYHUKOB OTpa3wyl HayaBIIWe
IUPKYJIHPOBATH Cpa3y MOcjae OUTBBI CIIyXH O TOM, YTO KOHYHT HE TIOTHO, a cnaccsi. B wacTHOCTH,
o ynomuHatorcs B «[lomunaneHo# npane 06 OnaBe Tprorreacone» Xamnsdpena TpyaHoro
Ckanpna, marupyemoir 1001 romom, XOTs CKajibJ W BBICKAa3bIBA€T CBOE HEIOBEPHE K ATUM
cnyxam. B konme XII B. 3toro crokera kocHymuch Teomopuk MoHax, yTBEpKIaBIIWN, YTO
HEKOTOPBbIE TOBOPAT, OyITO KOPOJb CHAcCs TOTJAa Ha JIOJKE U 00bexal yyKe3eMHbIE CTPaHbI
paay criaceHus cBoe aymiu, U aBTop «O030pa car 0 HOPBEKCKUX KOHYHTax», 3aKaHUMBAIOITUI
paccka3 o outse nipu CBENTBE CCHIIKON Ha CyIIECTBYIOMIEe MHCHHE, uTo OaB HE TIOTHO, a yIien
B MoHAacThIph B [lanectune. Pacckas o swu3nu OnaBa nocie O6uTBeI npu CBENBIEC HAYNHACTCS B
penakiuax A um S wmcrmanackoro mepeBoga «Carm 06 OmnaBe TprorrBacone» Monaxa Omma
Cuoppacona (xoneny XII B.) ¢ mpusHanus Toro ¢akra, 4TO HEKOTOpBIE JIOJU CUUTAIOT 3Ty
HCTOPUIO COMHUTENILHOM, HO caM aBTOP YBEPEH B TOM, UTO KOHYHI' OCTaJICsl )KHMB HOCJIE OUTBBI U
nocBaTuin cebs bory. ABtop pemakuuu U omnucbiBaeT BechbMa JIOOOMBITHBIN MapuIpyT
ctpanctBuii OnaBa mocie OuTBBI — memui nepexon oT Peiina B Pum, a manmee B Jlagory u
Hepycanum. B noxiane OyneT AeTanbHO MPOAHAIM3UPOBAH 3TOT BapUAHT PACIpPOCTPAHEHHOU
CpEIHEBEKOBOM JIETeH/IbI O repoe, KOTOPBI HE yMep M He MOrud B pOKOBOM AJisi HEro 0oro, a
Craccsi ¥ paHoO WIM NO3JHO BepHETCA. PeaqbHOCThIO JOLIEIIEro 0 HAac TEKCTa KakK SBJICHUS
CBOET0 BPEMEHHM HE HMCUEPIIBIBAETCS €ro 3HaueHHe: B JT00OM, Jake caMoM (DaHTACTHYECKOM
MaTepuaine, MOKeT ObITh BBISIBJICHA KOCBEHHas WH(pOpPMAIMs, OKa3bIBAIOMIASCS HEOCO3HAHHBIM
OTpa)XEHHEM CYIIECTBYIOIIUX B oOIIiecTBe (DOHOBBIX 3HAHUM WIIM MpeACTaBlIeHUI, U 00 3TOM

TOXE MOUAET pe€4b B AOKJIAAC.



Apkaouii benyuonosuu KOBE/IbMAH (MI'Y)

BooﬁpamaeMble nyremecrBust I(Ispawm: coﬁnpaﬂne H paccCesiHue

B pazopBaHHOM MBIIIICHUN aJEKCAHIPUHCKUX €BPEEB peabHOE M HJICATbHOE BCTYIMIH JAPYT C
JIPYroM B CMEPTENbHBIM KOHGIUKT. Cleays SIUTMHCKOW MOJMTUYECKON TPAJHIIMH, 3TH JIIOIH
cuhTalii  ceOs CBOOOJMHBIMH  TpaKJaHAaMU  AJIEKCAaHJPWUU, TOTOMKAaMH  KOJIOHHUCTOB,
MIEPECeNIMBIINXCS B JHMACIOPY H3-32 HEBO3MOXXHOCTH OJIHOW CTpaHbl BMECTHUTH CTOJb
MHOTOYHCIICHHBIA HapoJ. ['opoma, riae OHM OBUIM POXKJICHBI M BOCIIMTAHBI, OBLUTH JUIS HHX
oteuecTBOM, a Mepycanum — nountaemoir Mmerpornonueit (Philo. In Flacc. 45-46). Hanpotus, B
KOHTEKcTe OMOJeicKoil cakpallbHO UCTOPUM OHU BHJIENH ce0si pabaMu, 3aXBa4YeHHBIMU B ILIEH,
YBEIICHHBIMHU W PACCESTHHBIMH CPEH JJUTMHOB W BapBapoB, OKUIAIONIMMH OCBOOOKIICHHS,
YCIIOBHEM KOTOPOTO OyAeT MCKpeHHee packasHue. [loaydunB cBoOOMy, T€, KTO HBIHE XHBYT B
paccessHUM, «B €JMHOM TOPHIBE YCTPEMSTCS OTOBCIOJy B OJTHO yKa3aHHOE MECTO, BEJJOMBIC KaK
IIPOBOIHUKOM KaKHM-TO BHICHHEM 0oJjice 00KECTBEHHBIM, YeM dejoBedeckas mpupoaa» (Philo.
De praemiis et poenis, 165). CnoBa ®uoHa Kaxyrcs (GpUIOCOPCKOW MPHUTUEH, OMHCAHHUEM
MyTEIIeCTBHUS, COBEPIIAEMOT0 CKOpee B JAYXOBHOW, 4eM B MaTepuaibHOU cdepe. Ho 3a HuMU

TPYIAHO HE pas3risAeTh TalHYIO0 HAJeKly Ha MeCCHaHCcKoe OyyIiee.

Anexcanop Bacunvesuu I1ogocnHOB (MI'Y, UBU PAH)
BooGpaskaemble MyTeIeCTBUSI B AHTHYHOM «yTOMMYECKOM» POMaHe:

peanu3M GpaHTACTUKH U/ WIH PaHTACTHYECKAS] PeaIbHOCTD?

B noknage mnpeamosnaraercss MpoaHaIM3UpPOBaTh TOMHMKY BOOOpakaeMbIX ITyTELIECTBUH,
ONMCAaHHBIX B T'PEUECKHX IPOU3BEACHUSIX «YTONMYECKOTO» >KaHpa. B camoM Hawane 3Toit
TpaguIMU CTOUT, HECOMHEHHO, [11aToH co cBoel yTonmuueckoil ATIaHTHAON, paCIOIOKEHHOMN
r7Ie-TO Ha OCTpoBe (uiau MmaTtepuke?) B ATiiaHTHYecKoM okeaHe. OIHMM M3 TEpPBBIX MOCIE
[Tnarona Okt @eonomn (IV B. 10 H.3.), KOTOPHINA B «YAUBUTEIBHBIX UCTOPHUAX» pacckazai o
Muguueckoil crpane Meponujae, HaxoUBLIEHCS B ATIaHTUYECKOM OKE€aHe IJe-TO Ha CEeBEpo-
3amaze ot EBponbl; B 3ToM jxaHpe pabotanu Takke ['exareit A6nepckuii (IV-III BB. 10 H.3.),
ONMCABIINN MyTelecTBUe K MHU(UYeCKUM runepOopesM, KUBYIIMM Ha OTPOMHOM OCTPOBE K
ceBepo-3amnany ot EBpombl; EBremep m3 Meccensl (ok. 300 . g0 H.3.), KOTOpPBIH B CBOEM

COYHMHCHHU ((CB}IIJ_ICHHaH 3aIliCh» KakK ObI COBCPHINJI IJIABAHHUC Ha HCCYU_ICCTBYIOH_II/Iﬁ OCTpOB
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[Tanxero, pacnojoxeHHslii B OkeaHe TJe-TO Ha OrO-BOCTOKE OHKyMEHBI, Kylna Hajuo ObLIO
nobupartbcs yepe3 Kpacnoe mope; AmOyn (II-1 BB. 10 H.3.), onucaBmmii cBoe paHTACTUIECKOE
nyreuiecTBue K octpoBy CoiHua (octpoBaM biakeHHBIX), KOTOPBIU Jiekal B 10KHOM OkeaHe
0713 DKBATOPA, U IMyTh K HEMY OT 3PHOICKOT0 Modepexbs ADpUKH Yepe3 MOpE 3aHUMaI YEThIpe
Mecsia; Auronuit JJuoren (I B. H.3.), 4eil muTeparypHblid repoil MIBIBET K ocTpoBy Tyne uepes
OKPYXKAIOINKA OMKYMEHY OKEaH.

Onmcanusi BO BCEX OTHUX HPOU3BEACHUSX  IIEPETMOJHEHBI  TreoTrpapuueCKUMU
MOAPOOHOCTSIMM  JTAJIEKUX OKpauH OWKYMEHBI, M, €ClId Obl Mbl CTalu celyac pa3Ouparb
0COOEHHOCTH 3TOM MH(POPMAIH, MBI ObI IOIPY3UJINCh B MUP TeorpaduuecKkux TeOpUid U CriopoB
MacTUTBIX AaHTUYHBIX TreorpadoB. [‘eorpapuueckue pamMKu OSTUX POMAHOB OTPAXKAIOT
MIPE/ICTaBICHUS CBOETO BPEMEHH.

WHTepecHo, 4YTO aBTOpPHI YTONMHWYECKOW JHMTEepaTypbl pa3Mellaid MpUAyMaHHblEe HMHU
CTpaHbl U IUBWJIM3AIMHA HEMPEMEHHO Ha OOJIBIINX OCTPOBAX WM Jake MaTepuKax (= B JPYrux
MHpax), pacnoyiokeHHbIX B OkeaHe BHe oiikyMeHbI. [IpuayManHble UMM CTpaHbl U OCTPOBA HE
JOJIKHBI OBLITM OBITH U3BECTHBI YUTATEISIM, U 3TO JIENalIOCh KaK pa3 [yl YCUJICHUS BIEYATICHUS
PEATbHOCTH CYILIECTBOBAHMS TAKUX CTPaH, HOCKOJIbKY BE€3/€ MPUCYTCTBYET HAPOUMTHIM peaansm
noBecTBOBaHMA. DaHTACTHKA CIOXKETa Hajlarajaach TAKMM 00pa3oM Ha peajin3M reorpaduyeckoro
OKPYXKEHHS, YTOOBI U CAaMOU BBITJISACTh MOIJTUHHON U PEATHCTHICCKOM.

Jlykman B cBoeil «IIpaBmuBOi WCTOpUM», KOTOpas MPEACTaBIsSET COOOM MapoIvi0 Ha
TAKOTI'0 poJia YTOIMYECKYIO JIUTEPaTypy, OCTPOYMHO M TOHKO OOHAKAEeT 3TOT KaK Obl «I1apaJoKey

YTOIIMYECKOTI'O XKaHpa.

Mapus Osanecoena CMATAP (MI'Y)

JlokoMoumsi YuTaTE sl B MpocTpancTBe YacocioBa

3agBIIEHHYI0 TeMy TMpeljiaraeTcsi peanud3oBarb Ha Marepuane YacocnoBa I3abembl
Kactuibckoi, damMaHACKOTO WUTFOMHUHUPOBAHHOTO 4YacOCJIOBA M3 KOJUICKIIMH KIMBIEHICKOTO
Mmy3esi uckycctB, CIIIA u psga BTOPOCTENEHHBIX HCTOYHHKOB: (PIaMaHICKHUX YacOCJIOBOB,
TUIUYECKU M XPOHOJIOTHYECKH COBIIAJAIONIMX C OCHOBHBIM, TakuxX Kak YacocioB XyaHbl
bezymnoini, YacocinoB cempu CrnuHONAa W T. M. XPOHOJOTHMYECKHE PAMKH MCCIEIOBaHUS:
nocnensee necaruierue XV — nepsoe aecsatunerue XVI Beka.

YacocioBbl MCHOJIB30BAINCH MUPSIHAMM 1711 YACTHBIX MOJIMTBEHHBIX MpakTHK. Kak kHura
3TOT THIl HICTOYHUKA MPEAIOJIAracT ONPEAECICHHYIO OpraHu3alio BpEMEHHU U ITPOCTPAHCTBA, KaK

¢bu3nyeckoro, Tak U He (PU3NIECKOTO.
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[lepenBurkenue unratesns (MOJISAIIETOCs) B IPOCTPAHCTBE KHUTH IPOUCXOIUII0, BO-IIEPBBIX,
Onmarojapsi JB)KCHHUIO TJla3, KOTHHUTUBHOMY IIPOLIECCY, a Takxke Oyarojaps ayaualbHOMY,
rOJIOCOBOMY BOCIPOM3BEICHHUIO MOJINTBEHHOI'O TEKCTa. MIMEHHO oOmnmMcaHHBIM @Ipouecc |
MHTEHIIMOHAIILHOCTh 3TOT0 IPOLECCa, NPUBOMALIEIO K CO3JaHHUIO TPETHEro IPOCTPAHCTBA, B
KOTOpPOE MBICIIEHHBIM YCHJIMEM OTHpAaBISETCS MoJsuiics A BcTpeur ¢ CakpallbHbIM MBI U

mnpearnojaracMm paCcCMOTPETh.

Anna I'eopeuesna L{pIITKIHA (APXUB PAH)

JIOpOl"aMI/I HAYYHOI'0 MOMCKA: P€AJbHOCTb MBICJICHHASAA U reorpa(]mqeacaﬂ

Korma peno kacaercs u3ydeHUsT NaMSITHUKOB ApXUTEKTYpbl M HCKYCCTBA, NPEAMETOB M
pykomucel, y4€HBII HE MOXET OOOWTHCh OJHUMHU JIOTUYECKUMH YMO3AKIIOUCHHUSIMU U
MOCTPOCHUSIMUA MBICJIIEHHBIX 3KCIIEPUMEHTOB, a AKCHEAUIMS CTAHOBUTCA OTIPABHOW TOYKOMU
HOBOTO HAy4YHOTO HAMpaBIICHUs HA Mocieayronme roapl. Ho HeoOXxoaumMocThio reorpadudecku
noOpatbes A0 ONpeieaEHHOr0 MecTa TPYIHOCTH HE MCUEPIBIBAIOTCS, JaKe €ClU pedb UAET O
BOCHHOM BPEMEHM, a MBICICHHBIM MyTh YYEHOTO K OTKPBITHSM KaK BCErla OCTa€TCsl OYEHb
CIIOHBIM M TIOJHBIM 3a0TyKJIE€HUH, JIOKHBIX MEPBBIX BIEYATICHUM, HETOUHBIX TPAKTOBOK M
MPOCTO OMIHUOOK, KOTOPHIX HEBO3MOXKHO M30€KaTh U TPYAHO JIMKBUAUPOBaTh. O MyTH K UCTHHE
yepe3 HeBEpHbIe MHTEPIIPETAlMU, O JOBEPHH K MCTOUYHUKAM U yeloBedeckoM (akTope OyneT
paccka3zaHoO Ha TIPUMEPE CIOKETOB W3 Tpame3yHiackux skcneauruii (1916, 1917 r1r.)

d .. Ycenenckoro.

Anexcanop IOpvesuu YEPHOB (' IM)

BusanTuiickne «BUJeHHS» Kak MeTadu3nyeckne myTemecTBus

B006pa)KeHI/IC CPCAHCBCKOBOI'0 MY’Ka 3aHUMaJIUM MPCUMYIICCTBECHHO BOIIPOCHI BCYHBIC U
a0COJIFOTHBIE. 3€MHEBIE AcIa BOCIIPUHUMAINCH JIMIIb KaK YaCTHBIC IIPOABIICHUS HpOMLICJ'Ia
EO)I(I/ISI, MNOCTUTHYTH KOTOpHﬁ MOJKHO OBLIIO Pa3HbIMHA crocobamu. Hanboiee INOMMYJIIPHBIM U3
HHX OBLIO YTCHHE MMpOpOUYCCTB. B Buzaatun CyHIE€CTBOBAJIO MHOXKECTBO IMPOPOUYCCKUX
COHHHCHHﬁ, MNpeACTaBJICHHBIX B OCHOBHOM «BUJCHUSMUN. HX uCTOKH BOCXOIAT K OnOIeCKIM
TekcTaM «KHUrn IMpoOpoKa I[aHI/II/IJ'Ia» 151 «OTKpOBeHI/IH Hoanna borociaoBa». «BuaeHus»
NEepeMEIIA0T YUTATCIISI W3 HACTOAIICTO MOMCHTA B IHOCICAHUE BPEMCHA, PUCYA IIEPCHd HUM
KapTUHY 3axBaTa KoHcTaHTHHONOJIS M3ManuIbTSIHAMU M THOCITH Mupa. HGCMOTp}I Ha pa3jnvusia B

TCKCTAXx, (ba6yna «BUJICHUU» OJMHAKOBA. PaCCManI/IBaSI X KaK €IUHOC ABJICHUC, Mbl MOXXCM
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OTBETHUTH Ha BOIIPOCHI: C Y€M CBSI3aHO OOMIIME IPOPOYECTB B BUBAHTUHCKOH JINTEpPAType U KaKOe
MECTO 3aHMMaJId «BHUJICHUS» B CO3HAaHUM BU3aHTHiEB? B pesynbTaTe uccienoBaHusi MbI
MIPUIILTA K BBIBOAY, YTO «BUICHUS» SIBISIFOTCSI CBOETO pojia MeTahU3MIECKUMH ITyTEIISCTBUSMHU.
OHH MOPOKIAIOT B CO3HAHUM YeNIOBeKa MeTa(pH3MUECKOe MPOCTPAHCTBO, B KOTOPOM IPOIILIOE,
HacTosee U OyAyllee COeNUHAIOTCS BOEIUMHO. «BuaeHus» co3naioT ocoOyro MEpPCHeKTUBY, B
KOTOPOH TMpenonpeneieHHoe Oyayliee akTyalu3upyeT HaCcTOsIIee, IO03BOJSS YHTATEII0
paccMaTpuBaTh MPOUCXOMSAIINE COOBITHS B ACXATOJOTMYECKOM KOHTEKCTE. [[BMKeHHE CKBO3b
BpeMsI TOMOTAJI0 BU3aHTHIIIAM HAWTH OTBETHI HAa BOMPOCHI O MPUYMHAX U CMBICIIE HECUACTHI U
CTpaJlaHui, BBITIABIINX Ha WX J1010. [lomoOHbIe MeTau3nyeckue MyTeIeCTBUSI COXPAHUIU CBOE
3HauYeHHe W mocje rubenu BuzanTuiickol uMIepuu, oTpaxkas B I€JIOM JIOHAyYHOE TO3HAHWE

HUCTOPHUYCCKOTO IMponecca.

13



ABSTRACTS

Alexander CHERNOV (State Historical Museum, Moscow)

Byzantine “Visions” as metaphysical journeys

The imagination of medieval man was predominantly occupied with eternal and absolute
questions. Mundane desires were perceived only as particular manifestations of the Divine
Providence, which could be perceived in different ways. The most popular among such ways of
perception was the reading of prophecies. There were in Byzantium many prophetic writings,
represented mainly by “Visions”. They were rooted in the Biblical texts of “Book of Daniel” and
“Apocalypse of John”. Some “visions” transferred the reader from the present moment to the
eschatological last times, giving a picture of the capture of Constantinople by the Ismaelites and
the end of the world. Despite the differences in the texts, the plot of the “Visions” was similar. If
one regards them as a single phenomenon, it may be possible to pose the following question:
what was the reason for the emergence of the tradition of prophecies in Byzantine literature and
what place did “Visions” occupy in the minds of the Byzantines? As a result, we have come to
the conclusion that “Visions” were a kind of metaphysical journeys. “Visions” created a specific
perspective in which the predetermined future actualized the present and allowed the reader to
view current events in an eschatological context. Time travel helped the Byzantines to find
answers to questions about the cause and meaning of the misfortune and suffering that befell
them. Such metaphysical journeys retained their significance even after the fall of the Byzantine
Empire and reflected specific features of the pre-scientific knowledge of the historical process in

general.

Tatjana N. JACKSON (IWH RAS)
The Norwegian king Olafr Tryggvason’s wandering after the Battle of Svolor

The so-called Battle of Svolor between the Danish and Swedish kings and the Norwegian jarl, on
the one hand, and the Norwegian king Olafr Tryggvason, on the other, took place ca. 1000. The
exact place of the battle is unknown, and different sources locate it in different parts of the Baltic
Sea. Olafr lost this battle. A number of sources have reflected those rumors that started

circulating immediately after the battle that the king had not been killed but just escaped. They
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are mentioned by Hallfredr vandraedaskald in his Erfidrapa Olafs Tryggvasonar dated to 1001,
although the skald expresses his distrust. At the end of the twelfth century this topic was touched
upon by Theodoricus Monachus who argued that the king had “escaped from there in a skiff, and
made his way to foreign parts to seek salvation for his soul”, and by the anonymous author of
Agrip af Noregskonungasogum, ending the story of the Battle of Svoldr with a reference to the
existing opinion that Olafr had not died but had gone to a monastery in the Holy Land. The story
of Olafi’s life after the Battle of Svoldr begins in the A and S redactions of the Icelandic
translation of Olafs saga Tryggvasonar by monk Oddr Snorrason (late twelfth century) with the
recognition that some people consider this story to be dubious, but the author himself is sure that
the king remained alive after the battle and devoted himself to God. The author of the U
redaction describes a strange route of Olafr’s wanderings after the battle: a pedestrian travel from
the Rhine to Rome, and then to Ladoga and Jerusalem. In my paper, | will analyze this variant of
a widespread medieval legend about a hero who did not perish in his last battle but escaped and
would sooner or later return. It is important that in any, even the most fantastic, material, there
can be found out indirect information that turns out to be an unconscious reflection of a certain

background knowledge or ideas existing in the society, and this will also be discussed in my

paper.

Arkady KOVELMAN (MSU)

Israel’s imaginary journeys: gathering and scattering

In the schizophrenic thinking of Alexandrian Jews, reality confronted imagination. In Hellenic
political terms, they believed themselves to be the free citizens of Alexandria, the progeny of
colonists who had come there because no one country could contain the whole Jewish nation.
They were looking upon Jerusalem as their revered mother city (metropolis) but accounting
those regions in which they had been born and brought up, as their fatherland (patris) (Philo. In
Flacc. 45-46). On the other hand, in the terms of Biblical Sacred history, they considered
themselves to be in slavery to those who led them away captive to dwell among Hellenes and
Barbarians, waiting for liberation conditioned by a whole-hearted conversion. When they have
gained this liberty, those who but now are dispersed “will arise and post from very side with one
impulse to the one appointed place, guided in their pilgrimage by a vision divine and
superhuman” (Philo. De praemiis et poenis, 165). Philo’s words look like a philosophical
parable, a spiritual rather than a real travelogue. However, behind these words, we may find a

hidden hope for the messianic future.

15



Alexander PobossiNov (MSU; IWH RAS)
Imaginary journeys in the ancient “utopian” novel:

realism of fiction and/or fictional reality

The paper presents an analysis of imaginary travels, which were described in Greek literature’s
genre of “utopia”. At the very beginning of this tradition was undoubtedly Plato with his utopian
Atlantis, located somewhere on an island (or mainland?) in the Atlantic Ocean. One of the first
after Plato was Theopompus (forth century BC), who in “Amazing Stories” told about the
mythical country of Meropis, located in the Atlantic Ocean somewhere in the northwest of
Europe; in this genre also worked Hecataeus of Abdera (fourh-third centuries BC) who
described a journey to the mythical Hyperboreans living on the huge island to the northwest of
Europe. Later it was Euhemerus of Messene (c. 300 BC) who in his book “The Sacred Record”,
as it were, sailed to the non-existent island Panhaia, located in the Ocean somewhere in the
southeast of the oecumene; it was possible to get there through the Red sea only; lambulus
(second—first centuries BC) who described his fantastic journey to the Island of the Sun (Islands
of the Blessed), which was in the southern Ocean near the equator, and the journey to it from the
Ethiopian coast of Africa across the sea took four months; Anthonius Diogenes (first century
AD), whose literary character sails to the island of Thule across the ocean surrounding the
oecumene.

Descriptions in all these works are filled with geographical details of the distant outskirts of
the oecumene. The detailed analysis of the specific features of this information will plunge us
into the world of geographical theories and disputes of prominent ancient geographers. The
geographic boundaries of these novels reflect the ideas of their time.

It is interesting that the authors of utopian literature placed the countries and civilizations,
they had invented on large islands or even continents (that is, in other worlds), were located in
the Ocean outside the ecumene. The countries and islands they invented were not supposed to be
known to readers, this was done to enhance the impression of the reality of the existence of such
countries; in all such narratives, there persisted deliberate narrative realism. The fantasy of the
plot was superimposed on the realism of the geographic environment, in order to look perfectly
authentic and realistic.

Lucian in his “True Story”, which is a parody of this kind of utopian literature, wittily and

subtly exposes this kind of “paradox” of the utopian genre.

16



Maria SMAGAR (MSU)
Locomotion of the reader in the space of the Book of Hours

The paper covers the topic of locomotion of the reader in the space of Books of Hours
basing on the material of Flemish Book of Hours of Isabella the Catholic (Cleveland Museum of
Fine Arts, Ohaio, USA) and a number of additional sources used as a comparison that also are
Flemish Books of Hours (such as Spinola Hours, the Book of Hours of Juana la Loca etc.). The
chronological framework of the study is the last decade of the fifteenth and the first decade of the
sixteenth century.

Books of hours were in use of laypeople for private devotional practices. Being a book, this
type of sources presupposes a specific organization of time and space, both physical and non-
physical. The locomotion of the reader (the prayer) in the book space was made by, first of all,
eye movements, than cognitive process and also by the voice pronunciation of the devotional
text. Thus, we examine the noted process of locomotion and its intentionality that results in
creation of a third space, where to the praying moves by means of a cognitive effort to meet the

Sacred.

Anna TSYPKINA (ARAS)

The paths of research: mental and geographical reality

When it comes to studying monuments of architecture and art, objects and manuscripts, a
scientist cannot use only logical conclusions and constructions of mental experiments, and thus
an expedition becomes the starting point of a new scientific direction for the next years. But the
need to get to a certain place geographically isn’t the only challenge scientists face, even if we
are talking about wartime. The scientist's mental path to discoveries, as always, remains very
complex and full of delusions, false first impressions, sometimes inaccurate interpretations and
simply mistakes that are difficult to avoid and almost impossible to eliminate. The report will tell
about the path to truth through incorrect interpretations, about building trust with sources and the
human factor in the scientific investigations on the example of Trebizond expeditions (1916,
1917) under F.I. Uspensky’s leadership.
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